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HEAVEN. The rendering of several Heb. and Gk. words: 

Material. (1) The sky (Heb. shāmayim, “lofty”), by far the most frequent designation of heaven in the Heb. 

Scriptures, and meaning the firmament, which appears like an arch spread out above the earth, and 

represented as supported on foundations and pillars (2 Sam. 22:8; Job 26:11), with the rain descending 

through its gates or windows (Ps. 78:23; cf. Gen. 28:17). We find such expressions as “toward the heavens,” 

“reaching to heaven” (Gen. 15:5; 28:12); “under heaven,” i.e., on earth (Eccles. 1:13; 2:3); “under the 

heavens,” i.e., the whole earth (Gen. 7:19; Deut. 2:25; Job 28:24; etc.); “the heavens and the earth,” i.e., the 

universe (Gen. 1:1; 2:1). Akin to this word is height (Heb. mārôm, “elevation”), which, though not rendered 

“heaven,” has doubtless a celestial signification (Pss. 68:18; 93:4; 102:19), rendered “on high,” “height.” (2) A 

wind (Heb. galgal, “a wheel”), rendered “heaven” in Ps. 77:18 (KJV), but meaning a whirlwind (as in NASB and 

NIV). (3) Clouds (Heb. shaḥag, “cloudy dust, vapor”), the skies or heavens; serene (Job 37:18) or covered 

with clouds (37:16); from which descend the rain and dew (36:28; Prov. 3:20), and manna (Ps. 78:23; cf. Isa. 

45:8), and whence the thunder is heard (Ps. 77:17–18). Closely connected with (3) is (4) Celestial expanse 

(Heb. rāqı̂a˓, “that which is spread out”), i.e., firmament (which see). (5) Of the Greek terms, ouranos 

signifies the heights and therefore the vaulted expanse of the sky; the region where clouds and tempests 

gather (Matt. 16:2–3; Luke 4:25); also heaven, the region above the sky, the seat of things eternal and 

perfect where God and the other heavenly beings dwell (Matt. 5:34; 23:22; etc.). Paul (2 Cor. 12:2) seems to 

designate this heaven the third heaven. 

Spiritual. Scripture evidently specifies three heavens, since “the third heaven” is revealed to exist (2 Cor. 

12:2), and it is logical that a third heaven cannot exist without a first and second. Scripture does not describe 

specifically the first and second heaven. The first, however, apparently refers to the atmospheric heavens of 

the birds (Hos. 2:18, “sky”) and of clouds (Dan. 7:13). The second heaven may be the stellar spaces (cf. Gen. 

1:14–18). It is the abode of all supernatural angelic beings. The third heaven is the abode of the Triune God. 

Its location is unrevealed. It is the divine plan at present to populate the third heaven. It is a place (John 

14:1–3). It is called “glory” (Heb. 2:10); those who enter it will be perfected forever (10:14) and made 

partakers of Christ’s fullness (John 1:16), which is all fullness (Col. 1:19) and which comprehends the very 

nature of the Godhead bodily (2:9). The apostle John was called into heaven (Rev. 4:1). The apostle Paul was 

caught up to the third heaven (2 Cor. 12:1–9). He was prohibited, however, from revealing what he saw and 

heard. Heaven is a place of beauty (Rev. 21:1–22:7), of life (1 Tim. 4:8), service (Rev. 22:3), worship (19:1–

3), and glory (2 Cor. 4:17–18). 

The Heavenly City. In Rev. 21:9–22:7 the apostle John describes the New Jerusalem, the heavenly city. 

Prophetic students have given this various interpretations. Seiss, Scott, Kelly, Darby, and Jennings maintain it 

describes the Millennium. Ottman, Larkin, Govett, and others hold that it describes the eternal state. J. Dwight 

Pentecost (Things to Come, 1958, p. 572) correctly proposes that it describes the eternal habitation of the 

resurrected saints during the Millennium. 

The city is a literal city. From Heb. 12:22–23 we learn that the inhabitants of the city (besides its being the 

abode of the Triune God) consist of: (1) The bride, the Lamb’s wife, the church, referred to as “the general 

assembly and church of the first-born who are enrolled in heaven.” (2) The redeemed saints of the OT. These 

are referred to as “the spirits of righteous men made perfect.” (3) “Myriads of angels,” i.e., unfallen angels. 

Our Lord referred to this city in John 14:2–3 when He said He would go away and would come again and that 

He was preparing “a place” for His disciples. 

Entrance to the city will be by translation (glorification) or resurrection, both in the case of the church saints 

and the saved OT saints. As J. Dwight Pentecost correctly says, “Thus all the redeemed of the ages who enter 

this city may do so by resurrection. The city thus becomes the abode of all the resurrected saints who enter it 

at the time of their resurrection” (Things to Come, p. 577). 
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With regard to the relation of this heavenly eternal city to the earth, it may be said that the resurrected saints 

of all ages in that city will be in their eternal state and possessed of eternal blessings, although this will not be 

true of things on the millennial earth. Concerning the relationship of this heavenly city to eternity, it may be 

said that at the end of the Millenium, after the earth has been renovated by fire, this dwelling place is 

removed. Afterwards, however, it will find its place and will be the connecting link between the new heaven 

and the new earth in the eternal state. 

The description of the heavenly city by the apocalyptic seer is lavishly magnificent. It is said to possess “the 

glory of God” (Rev. 21:11), with a “brilliance … like a very costly stone, as a stone of crystal-clear jasper” (v. 

11). Its twelve gates, inscribed with the names of the twelve tribes of sons of Israel, indicate Israel’s portion in 

the city; that is, the redeemed of Israel. The twelve foundations of the city’s wall will have in them the names 

of the twelve apostles of the Lamb (v. 14). The city is called “the bride, the wife of the Lamb” (v. 9). This 

shows its connection with the church, the bride, being called “wife” here because the symbolism of marriage is 

viewed as consummated, indicating that Christ is joined gloriously with His redeemed people of this age from 

Pentecost to the translation. 

The foundations of the walls of the city are described as garnished with all manner of precious stones such as 

jasper, sapphire, chalcedony, emerald, sardonyx, sardius, chrysolite, beryl, topaz, etc. The twelve gates are 

set each one so that they consist of one huge pearl. The seer’s city is said to be pure gold. No temple is there 

because the Triune God is unveiled in all of His glory. No light is needed because the unobscured glory of God 

is revealed in the city. 

In the heavenly city paradise is restored, and the river of the water of life flows freely. The reference in 22:2 

to “the tree of life” yielding its “fruit” monthly and its leaves being for “the healing of the nations” has 

reference to the city during the millennial period. Evidently, after the millennial period as the city merges into 

the eternal state all traces of the curse will be removed and there will be no need for healing as there will be 

no sickness. But sickness will prevail during the Millennium. 

This picture of the heavenly city brings to a close the revelation of the glorious future for the redeemed of the 

ages. See also Jerusalem, New. 
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